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DEVELOPMENTALISM: AN ORIENTATION AND PERSPECTIVE IN
CONTEMPORARY AFRICAN PHILOSOPHY

AGHAMELU FIDELIS CHUKA

Introduction

The problem of development is a perennial human problem. It has
lived with men.  The 20™ century witnessed a great accentuation of the
human specie towards annihilation, which has made the problem in this 21*
century to acquire prominence and importance. Human and social
development, whether socio-political, economic, cultural or scientific and
technological had always posed the ultimate questions of happiness, justice
and peace for man.

In this direction, the world has witnessed a lot of efforts. The
U.N.0. for instance. through its numerous organs and agencies has sponsored
many development programmes, for instance, * the U.N. conference on
science and technology for development™ in Vienna (August 1979). There
are also other developmental programmes that touch on social, economic
and political development of peoples. But before I delve into the crux of
this paper. permit me to reproduce the admonition of the “populorum
progression “(1965) of Paul VI, concerning development in general, from
which . I think every development proposal must draw.

..every programme ... has in the last analysis, no other
raison d'etre than the service of man. Such programmes
should reduce inequalities, fight discriminations, free man from
various types of servitude and enable him to be the instrument
of his own material betterment, of his moral progress and his
spiritual growth. To speak of development, is in effect to
show as much concern for social progress as for economic
growth. Society, economics and technology have no meaning
except from man whom they should serve. And man is only
truly man in as far as, master of his own act and judge of
their worth, he is author of his own advancement, in keeping
with the nature which was given to him by his creator and
whose possibilities and exigencies he himself freely assumes.

Development therefore is human aspiration, determined and
measured by his essential nature. Development includes both material and
spiritual dimensions, but for it to have a human face, it must be constantly
referred to the spiritual values that alone will guide development in the
right direction that will guarantee real progress of persons and nations. As
a human phenomenon, the goals of integral human development is not
achievable out side the social milieu. The sociality of development is of
Utmost import on account that he who has no need of the society is either
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a beast or a cod. To this end. adherence to-the dlrect'l\le pngﬁiple of the
society bem;\es a fundamental moral pfiﬂC'Pie of de\'(:3dogmf” s th

" This social connection of development tomy m"? l e '? me
of the contribution of African Philosophy to African df.E\ le ;ri?:il;:[ ionhls' 15.»
a peculiarly African historical fact. The issue of socia tezt task fo ’t]]?'
evolution of a human and just society becor'nes th? gFEE’i lical Rede s
African Philosopher. John Paul 1l (1979:44). in the “encyclic mptor
Hominis™, describes this society as.

affirming the necessary basis. the un_questlonaple
principles that must sustain every action that aims
at constructing a society which must meet mans
needs. both at the level of material goods anq of
those that are spiritual and religious, a society
founded on a system of values that protect it from

manipulation guided by individual or collective
selfishness.

Even now, the issue of development is gaining a global focus with
the world turning into a global society. Social considerations take
precedence over other issues in African development. This, African
Philosopher can contribute positively to this by challenging those existential

situations of socio-political nature that are antith

etical to genuine
development of the continent.

Meaning and Essence of Development Defintion

Sanda. B (1989:5), defines social development as the “transitional
process sustaining a multifaceted improvement in human condition resulting

from positive structural and functional changes in the social, economic,
political, techno-scientific and

t : every conceivable sphere of human
endeavour”. This definition emphasizes in its essential parts the promotion
of normative and organizational schemes in the societ
of positive and highly functional va]

y as the sustenance
ues, customs, practices relating to all
aspects of human relations and life P &

and social life of the people. a X :
life of the people reaches an acceptab| ns C'f €nsuring that the quality of
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gives and receives after some measure of equality.

From the above definitions, it is observed that development is not a
chance phenomenon. It is a deliberate social arrangement regulated by
certain social norms to achieve desired results conducive to human Mourishing,.
It is a definitive human social phenomenon, which exists to service the
being of man. In all its raminifications. development points to man in his
essence, bringing all its elements both material and spiritual in a rational
balance. In this composition of the material and spiritual, the balance of
development is insured by the “pre-eminence of the values of the spirit
which forms the basis of a just peace” it is also a contributing factor to
ensuring that material development, technical development and development
of civilizations are at the service of what constitutes man. This means
enabling man to have full access to truth to moral development and to
complete possibility of enjoying the goods of culture, which he has inherited,
and of increasing them by his own creativity.  Development therefore
guarantees to man the maximum utilization of his effective freedom.

Development is at the service of being and persons not things or having. It
is only concerned with things and having to the extent they rationally promote
being. An extreme materialist model of development will be one that does
damage to the human transcendence. We reject materialist development
as a paradigm for Africa because, according to John Paul II (1982:21):

It does not have the unlimited capacity for satisfying
the needs of man. They are not in themselves easily
distrusted and, in the relationship between those who
have and enjoy them and those who are without
them, then given rise to tension, dissension and
division....

The problem of development in African is primarily associated with this
epistemological misplacement often associated with the jettisoning of “being"
in favour of “having”, which today both in politics as well as religion remains
the source of our national under development. “When emphasis is on
having rather than being, those frequently frustrated in their attempt to
have destroy life and commit any crime in order to have”. (1982:30) This
could count as the major cause of the numerous social problems in Africa,
starting from political instability, because leaders want to have, other cases
of violence and conflicts because of the pervasive world view of materialism,
Which negate the moral principle of common good. The consequence is the
Mass impoverishment of the population and alienation.

The Common Good and Social Context of Development
The greatest mistake of communism remains historically its defective
understanding of human sociality, especially in the relationship between
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Rights and obligation. This amhmp0|ogica|

i ding created a grave consequence for ther(()i?ovﬂ?iprll?eetm of Map
mlsundt?rstan ing ¢  baman sociality proposes ap 1d me ap]}ySICa]
and society. The. fact Ok s the common good the moral J.UStthE]thn of
bac'k%}ntouanhwhclg::}r?oan (?good defines. establishes determines and limits
sociality. is

i . <ions of intersubjectivity: - o
Properl?,nrlagiglsaigiiaolbilfi?ct)]](::ic fashion, the metaphysical principles of

reflection of each man in e
immanence and presence hav;a Zl;s?itcr(?l(js.aTlley form the basis for equalitc;]
man within a social netw0fk_9 ' 1l persons in matters relating to life anci
roles, concern and responsibility of all person
_ o forms basis of the common good ang
interests. So, social Justlct? the prevailing economic, soqd
development, which are in turn 1m‘]ue?ctt]3](‘3:3 lg cieet JI{J 8 » Social

iti i d practices 0 .

and pdgétc:ilrc:ihnegog)e:h?anetﬁical perspectives, Fhe society shou-ld pr OV_ide.the
condition of perfect realization of man’s spiritual and materla!l aspirations
in freedom. John XXIII, defines the common good as all those: social conditions
which favour the full development of human personality (1965). The
document of the Vatican Il (Gauduim et spes No. 74), defines it as the sum
total of those social conditions, which allow individuals and groups to achieve
their proper purposes more fully and quickly. Talking about social condition
we mean institutions, programs and agencies sponsored by the society to
provide good life to the people. I propose some other social principles as
appropriate for the realization of the common good in Africa, in view of the
peculiar development needs, which require a high level of commitment on
the operators of the social system ie: government and her agencies.

Authority and liberty,

1. Principle of Subsidiary

The civil society, though sovereign, cannot competently provide all
the requirements for proper human development. Sovereignty does not
necessarily mean ominicompetence for there are other human affiliations
which are naturally equipped to provide certain services which the state
cannot, but is only called upon to recognize and respect such rights.
Ominicompetent state creates state totalitarianism. This was the case

order, eg: the state, should not tak
individual and the church, can do
promotes and safeguards the right t

¢ over what a lower order eg family.
for themselves. It is a principle that
0 self-determination and participation
2. Principle of Solidarity

T The present situatiop in
rich and the poor, the weak and
of the state are used to foster

Africa has cre
Powerful. The
this kind of 4

ated a dualistic society, the
- Worst still is that instruments
SCrimination, a flagrant abusé
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of the common good. The principle of solidarity is both Christian and African
(o the core, It is, according to the Awka Catholic Diocesan “Instrumenttum
Labooris™ (2001:47).

. a deliberate choice to enter in some degree into
the world of those who are deprived - to share in a
significant way in their experience of being
mistreated, by passed or left helpless. It springs from
compassion and a choice to deepen this compassion
by sharing in the suffering of the poor... virtue and
approach which inclines one to be sensitive to the
needs and feelings of others in the group and to
devote oneself generously to the common welfare.

The principle is a call to justice and struggle with the poor. Solidarity creates
peace, an inestimable good for peoples and nations in every part of the
world. In fact, peace has become synonymous with development.
Corruption: Anti - Thesis of Development in Nigeria

Corruption is a “vital matter” in the development of African societies, ie. of
being an issue of great concern for life. According to the saurus corruption
is synonymous with evil, dishonesty, pollution, depravity, vice, baseness,
degradation, dissolution or immorality. All these nuances of corruption refer
to severe negative approach to life - anti life - corruption is the greatest act
of violence to being. It is a disorientation in being and its alienation from its
essential destiny. It distorts the human perspective and replaces it with a
disperspective, which in act violates the social and personal purpose of
existence.

Corruption challenges and questions the very essence of social life
and is an attack on the common good which establishes the just arrangement
in social relations, specifying duties and determining rights organs, institutions
and norms which best guarantee the flourishing and realization of the highest
possible level of human development within a social context. It disregards
and harms our social sensibilities of roles and obligations, the safeguards of
mutual and just coexistence. Corruption thrives on and promotes psuedo-
world view. In its final analysis it brings about annihilation of the society and
individuals.

Prof. Ukpong (200:12), opines that while social justice imposes
obligation on individuals to contribute and promote the common good of the
society, distributive justice makes it imperative on leaders and authority to
defend the common good. Prof. Ukpong gave a contextual definition of
corruption in relation to Nigeria as follows:

Graft, misuse of public funds looting of public treasury,
embezzlement, rigging in election, inflation of
contracts, over invoicing, favouritsm, deprivation of
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peoples rights, illegal .u'nlnikil
false declavation ol
justice. evasion of razes
etc.

s an attitude ol v g gl
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son ahle to vl pnhiliah o wtahili
s TGO Boeanae
Pt anee et oz 1
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wses of corruption mplh\“i

All these ¢
and incapacit

“being”. It distorts the conscience

about good to be done and evil to be I
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society. According to him, Nigeria has not

i s ont
democracy and development orientt d povernm
Successive Nigerian g ornments for

corruption”. % FODONE
threat of corruption to National development. TEwas L
and counter coups.
. - - NG
The first Republic lasted for only five yoars (1060 1065) Tor the

reason of corruption. Murtala Mohammed (1976, ahsorved that
o fullill the legitimate

Nigeria has been loft 1o
v allegations

The government was not able
expectations of our people.
drift ..... All over the country there Were
of graft and misuse of public funds.  There were
complaints of ostentatious living. fragrant abuse of
office and deprivation of peoples rights ... all which
G Gepin pev B
gave the impression that the states woere run as private
estates.
Sani Abacha (Oct. 1995) said of corruption... we cannot achieve a stiahle
democratic polity in the midst of dishonesty and corruption. These vices
have crippled our various institutions which otherwise would he viable assets
to odur economic recovery. All these views agree that corruption is antithet feal
foi evelopment. They agree for instance. that it is an affront on the
begmrl?ate aspirations, expectations of the people. This can only be remedied
y a humane society. a just society, one that offers pros nte for
development. Efforts i . ors prospects for homan
p . orts in the achievement of this just s
made in Nigeria tl h wit s just socioty have been
! VIgE 1ugh without success.  Shagari initiated the “moral
reorientation revolution. But Obasanjo's Rvpin‘u\ N '.l ‘ o | {
more practical approach in fighting the evil ‘)(' o i A R
popularized “Anti-Graft™ Bill. When fully 1 of' corruption via the much
institution against official corr Y put into law, it becomes a legal
. clal corruption, which as {1
Abubakar noted, is responsible for “Parlous st ; r“‘ Vice-president Atiko
which has resulted i i JUs state of the country's economy
ted in high incidence of pover untry’s econom

relation between corruption and development i} and unemployment ™. Th

s therefore obvious.

African Development: The Contribution OF AL
From my own historical estimatio N.-lmn

three stages as far as periodization ‘i_(‘"' Afric
debate has become anachronistic |h -
establishment of various currents i;, l:)(ml\ h:\
; n

Philosophy

. an philosophy has puw‘ll

|‘:‘l[|::p::i‘ The question of the

ation ,””ln‘ has become the
: 1 most ('nnlmnpumu\'

(vl
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st oF the moment s the anticalation of i proper conteibution, which has
made “developmentalism ™ the wmost conelal question ol s belng, What |
mean By the natore of s voles In ansawvertog to the Fanontan challenge that,
fevery peneration st out ot relative obseurity discover Hes misston, falfill
(o betvay (107 (Fanon Frants, 198401)

Phe Detng of the Ateican i detined within the context of his historical
past, the challenges of eavivonment and demand of plobalization, which
etermally precipitate the question of the relevance of African philosophy to
African dovelopment in the 210 Contury, “As o matter of fact like all
phitosophy, the nature o Mitean philosophy veveals at the same thime its
ultimate task and goal™ (Oladipo 200), The question of Eudacmonia has
become elusive (o the Alrlcan soctety, fe The spectfic human environment
for the actualization of overy aspect of soclal and human development.,
Fhis s so o the presence ol the haman problems milicating against efforts
in this regard. These include socto economic instability, moral disorientation,
poverty and death ete. What specttically is the contribution of African
philosophy in this process of Hberation and in what constitutes this
contribution? This is the problem of relevance,  1Cis the conviction of this
writer that Afvican philosophy can make some positive impact. 1t is in the
nature of philosophy to explore the entive range of human possibilities and
Alrican philosophy is no exception. Without necessarily entering into the
problems of definition for fear of the prediction of Sidney Hook that “Any
definition presupposes some conceptions not likely to be shared by all
philosophers™,

I take the liberty of opting for aworking description of the philosophic
tack in general as a paradigm of the nature of the contribution of African
philosophy to African development.  African philosophers have proposed
different models of development as panacea to African development
problems. For instance, Prof. Okolo's social reconstructive™ model and to
some extent Prof. C.B. Nze's in “aspects of African Communalism™.  Prof
K. Wiredu proposes extreme “scientism and technologism™ as a paradigm
of African philosophic input.

Philosophy according to Prof. B.C. Okolo (1992.9) in its professional
meaning is a critical enterprise, something dynamic, a quest, a search... a
spirit of evaluative inquiry into all arca of human experience, of the world
in which we live. of man himsell and of his place in the universe™. This
implies that philosophy is a process of interpretation, which is critical in
nature, which expresses itsell at every stage of history in the face of any
human reality of time and space. It enters into dialogue with all a reality
with sole purpose of discovering a human meaning, human values, and the
truth. It is therefore not just any kind of inquiry, but one, which adopts a
method in conformity with a nature i.e.. man.

As man confronts existence in al its dimensionality, the ultimate
concern is the stability. security, redemption and validation of his being, his
destiny and happiness. The rapport of existence with this being is human
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development par excellence, In its general task,

Philosophy tries to give a r,uhr:r'f:nt anr]'.). ')f‘r;rrli:tjri
account of the multifaceted universe of b'”"g. ane
knowledge, of what is, and how man kr_mw', it, ’;'.
carries out a critique of daily experience in quest o
truth of all existence as is rationally possible for man
(Okolo, 1992:12).

Truth is the preoccupation of philosophy and qf_ Afrl'f;’df_l rJhl"">°Phl" a3
such. In interrogating the African world and being, African phl]mr;ph.y erects
some rational principles to investigate the contents of our experience iy
relation to the truth. African philosophy becomes “a P’fth Lo systematic,
coherent discovery and disclosure of the African as bem?,'lﬂ'?h‘i African
world. Through this knowledge or disclosure of himself and his world by
critical reflection, the African grasps reality, that is to say, attains the truth
about man and the cosmos in its entirety.

There is a native rapport between African philosophy and the truth
about African experience and this truth is a necessary and sufficient condition
for every authentic social and human development in Africa. It directs the
right order in the placement of values. Being confronted by numerous
problems of different kinds, political and economical mostly and technological
also, the African suffers the uprootedness of being, which is a constant
invitation to live authentically. To discover and uphold the truth about man
as such and African man for that matter. The truth about the African,
which is the preoccupation of African philosophy, is a lively quest or inquiry
for the truth, ie for the naked reality that is concealed behind the robes of
falsehood.

Some African philosophers have interrogated the African world in
view of some vision of development. Some for instance, Prof. C.B. Okolo
and Prof. C.B. Nze believe in the socio-political imperative of African
development. Prof. Nze sees the lack of patriotism in the African as the
hane of our development. According to him, patriotism is seen as the
foremost soc:'al principal an_d strategy, which promotes the culture of
development in Africa. This is because patriotism and communalism, the

ve natural alliance. Hj

situation?
According to Wir.edu,.an African Philosophy which must be relevant

to the .cnntempora{'y Africa situation must be sensitive to both the local and
global issues of African development. To fulfill this tasko' oth the local o)
in methodology and exploit the benefits of modern scien-cg :rl]l:jstel::?mglr;g"'-
gy”.
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In his own opinion the current of “Ethnophilosophy™ does not fulfill this
requirement and thus offers nothing in improving the African human condition
in the face of enormous socio-economic transformation.

The new mode of philosophizing is capable of making accessible to
the African the benefits of industrialization which in his own thinking holds
the key to African development.

..for my part. | take science to be a crucial factor in
the transition from traditional to modern world. All
developing nations are endeavouring to improve living
standards through the application of Science and any
philosophy not thoroughly imbued with the sprit of
Science cannot hope to reflect this.

There is no doubt that while extreme scientism is that path to a new
orientation in African philosophy. As the worldview of the era. it determines
every other aspect of social life including morality. To Wiredu. the reason
why the authoritarian attitude of the present African society has persisted is
simply to be seen in its rejection of the scientific approach and consequently,
the impossibility of sustained development in Africa. This is the consequence
of the traditionalist view of reality. The benefit of a scientific out look is the
inculcation of and acceptance of the attitude of freedom of mind, which
encourages popular participation. which to me may not be a human
participation.

The unscientific mind “has left the stage open for the prevalence in
Africa of the intuitive essentially unanalytic and unscientific understanding.
utilizing and controlling external nature and of the place of man in it. This
has impeded the growth of our knowledge of and our ability to gain a
scientism the intellectual bedrock of the new African, it is no longer difficult
to see that the genuine human orientation in African philosophy, consists on,
“how the human and natural resources of Africa can be harnessed to achieve
the goal of emancipating Africans from poverty, wants and hazards of nature”

There is no doubt that science and technology are veritable instruments
of development. But the position proposes new sets of problems, eg the
ethical pluralism which weakens the bond of society. This approach to African
development will promote a pragmatic theory of values and technological
optimism. Onwuanibe (1987). did raise alarm against the dangers posed by
this scientific and technological optimism. “It is regrettable that some
people equate technology with culture or civilization. This kind of conflation
spells the danger of technology overriding other cultural values. C ontemporary
malaise, to a great extent has its origin here”.

There is a hierarchy of values of which science and technology is only
but one, for development to be fully human, it must respect this moral
order. It must for instance, respect transcendence of man. Wiredu makes
science and technology the primary and sufficient cause of development
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to be convi
o social primacy factor: He does ?Otosnet(re:ll By € l:?ZC;!]d
bject freedom Lo any forrlnt (())alclly formnof mEtaphysica%
the formal aspect of truth, he rejects H.IIY ap-p,eztliﬁc principles and disciplines
principles. His unmitigated advocacy for SC“‘L" ecially religion and morality
in prejudicial to those other aspects of culture esp logy constitute the U]timatg;
But the question remains, does science and technology

ground of human happiness?

while relegating th
about the need to su

Conclusion . d
. . . i : evelopm i
Ihe issue of the contribution of African phllosophy to African pment is

indeed a timely one. In its multi dimensionality, de':!elopmc?nt rfemams a
human plmnuufmmn. a phenomenon that is in the service of his b('emg. %t is
also a social phenomenon in the sense that no form of development is possible
outside the social milieu. African philosophic project must always strive to
validate the truth about man and society. Human existence is bound up to
his eschatology and this requires that the African philosopher must build up
philosophical systems, which must not humiliate the dignity of man. After
all philosophy is the highest point of what it means to be human.
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